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I 

Notwithstanding the regularly publicized official point of view of the two 
governments in Beijing and Taipei that the island of Taiwan is an unalienable part of 
China, a considerable part of. the population living on Taiwan is not subscribing 
wholeheartedly to this interpretation. This is not only due to the international status 
of Taiwan, which is still in need of clarification, socioeconomic and demographic 
changes have also contributed in putting identities that have been accepted for a long 
period of time into jeopardy. The potential domestic and international impact 
exerted by new answers to this question have begun to interest foreign observers, the 
most outspoken among them perceiving the solution of "Taipei's identity crisis" as a 
precondition for stabilizing the KMT government's hold on executive power:((Oddly, 
Taiwanese support (for the KMT leadership) may emerge only if the island develops 
a new and special sense of identity that is more satisfying and more suitable than 
simply being 'a part of China', which Americans, KMT Chinese, and communist 
Chinese all agree it is."1 

The article could not have been published at a more auspicious date, for at about 
the same time a vivid controversy erupted in Taiwan focusing on the contents and the 
justification of a Taiwanese or Chinese orientation as the guideline for political action. 
The catchwords of this controversy, Chung-kuo i-shih, T'ai-wan i-shih, Chung-kuo
chieh and T'ai-wan-chieh, soon found their way out of the restricted circles of 
Tangwai-magazines into the island's public media. 

The controversy started by a commentary on the emigration of a Taiwanese 
pop-star to the Chinese mainland in a Tangwai-magazine originally centered on two 
questions: had the developments on Taiwan brought forth an indigenous society 
whose basic characteristics differed form the one on the Chinese mainland and, if 
that was the case, should the inhabitants of the island identify primarily or exclusively 
with this society or should they still conceive of themselves as being a part of a larger 
community encompassing the whole of China. 

The problem of Taiwan's identity2 and its relations with the Chinese mainland 
had been raised several times in earlier years. In the early seventies, for example, 
Chang Chun-hU11g propagated his concept of Taiwan as a maritime China (hai-yang 
Chung•kuo ), with a society differing decisively from that of mainland china. His ideas 
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�id not attract much attention, however, even within the circles of the Tangwai.3 This 

trme, how�v7r, the contr�versy on "consciousness" and "ties" had a considerable press 

echo .. ?n¥111ally a topic that agitated only the minds and pens of the political 
opp?s1tion it was later taken up also by publications with a politically less distinct point 

of view.4 

Although a whole range of issues related to this topic were discussed in the 
media, the opinions of those polemicists that started the controversy were not taken 
no�ice of. This pap�r will deal primarily with the original controversy, analyzing those 
articles that deal with the concept or different aspects of a Taiwanese Consciousness 

�1:"IS) .. This treatise is based on the assumption that such an analysis'will offer some 
msigh.ts mto the o?tlook of some of the major groups among the political opposition 
on Taiwan, belongmg to the Tangwai, when it was still existing, or to the newly founded 
:nem?cratic Progressive Party' (Min -ch u ch in-pu tang). A second reason for analyz
mg this controversy can be found in the importance attached to it by several groups 

among the Tangwai. 
This treatise will deal mainly with the following questions: what are the central 

elements of a. Taiwanese Consciousness? Which circumstances promoted its develop
ment? Which groups among those people living on Taiwan are considered 
'Taiwanese'? And finally: how do the polemicists view the relations between China 
and Taiwan? It is not the aim of this paper to take issue with the factual truth or the 
scientific correctness of the opinions contained in the different articles, but to clarify 
some aspects �f.a Weltans_c?auung t�at guides the actions of several important groups 
among the political opposition on Taiwan. Before this analysis will be taken up, a short 
survey on the course of the debate and its main participants might be appropriate. 

II 
A_ consi�erable num?er of those articles written in defense of the concept of a 

TWIS armed simply at puttmg the arguments of the advocates of a Chinese Conscious
ness (C:IGS) into doubt. To further the understanding of the points debated and the 
arguments brought fo�ard, a short outline of the main arguments raised by the 
advoc?tes of CKIS �1ght be helpful. Discussing the motives that induced Hou 
Te-ch1en to leave Taiwan and settle in the PRC, Ch'en Ying-chen mentioned several 
of the core arguments in favour of CKIS. 5 Citing several passages taken from one of 
Hou's m?st famous songs as a proof, Ch'en contends that they are the reflection of 
an emotmn shared b� all C�ese .. This emotion, developed during the several 
thousand y7ars of C�mese history! 1s common to all Chinese be they Taiwanese 
<J:en -�h�ng-�en) or �ainlanders ( w_az-sh eng-jen ). Ch' en explicitly denies that substan
tial d1st�ct10ns exist bern:een Ta1�anese and those Mainlanders living on Taiwan. 
Those differences that obvmusly exist are caused by temporal influences the different 

date of arrival on Taiwan. 6• Therefore the equation sometimes pdt forward by 
adherents of TWIS, that Chmese are oppressors and rulers, while Taiwanese are 
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oppressed and exploited, is not only incorrect, Ch'en interprets this perception as the 
expression of a reactionary petty-bourgeois class consciousness, held by some groups 

of the Taiwanese population. 7 Contrasting with this particularistic perception, which 
he calls 'Taiwanism' (T'ai-wan-jen chu-i), Ch'ens terminology the equivalent of TWIS, 
is Ch'en's own version of a Chinese nationalism: "Nationalism is this kind of 
self-perception by China and the Chinese; it is this struggle for advancement, progress, 
development, solidarity and peace for China and the Chinese; it is the �ns_ciousness 

of struggling for China and the Chinese to make their necessary contnbution to the 
peace, the progress and the development for the world �nd th� other nation�. All _th�s 

is predicated on the existence of a fr_ee, democratic, solida� and nation�stic 
environment. After countless bitter sacrifices more and more Chmese on both sides 

of the Taiwan Straits are becoming aware of this necessity and are willing to fight for 
China's freedom, democracy and national solidarity.',8 

These core elements of a CKIS were further elaborated in several articles, 
written by people belonging to 'China Tide Magazine' (Hsia-eh 'ao lun -t'an ) [H�L T]. 
One important aspect raised in these arti�les dealt with the question �heth�r 1t was 

legitimate to speak about the Taiwanese, m other words, whether the mhab1tants of 
Taiwan should be conceived of as forming one group with one common consciousness. 
This problem was approached in a different ways. The main argument tried to put 
the concept of one group with one consciousness into doubt. In the context of a 
wide-ranging discussion on TWIS and related topics between �h'e� Ying-chen. and 
Tai Kuo-hu� considerable emphasis is given to the fact that the mhab1tants of Taiwan 
belong to several distinct groups (Gaoshan, Hoklo, Hakka,. Mainlander� that do n�t 

and did not share a common consciousness. TWIS, accordmg to both discussants, 1s 

simply the expression of an outlook prevalent among �he �oklos.9 :ine exist�nce of 
. a common consciousness is also disputed by Chao Tmg-1. Analysmg the different 

classes existing in Taiwanese society and asking, which interest each class pursues, he 
arrives at the - predictable - conclusion that there are no interests com!11on to th_e 
classes of employers self-employed, family dependents who are not paid for therr lo work, and labourers. 

The second line of argument took issue with the notion that TWIS and CKIS 
are necessarily opposed to each other. Ch'en tries to disprove this position by citing 
examples that there are no differences between Taiwanese and Mainlanders and that . h ' 'bl l1 cooperation between t em 1s poss1 e. 

A different group of arguments brought forward against TWIS by the a?"ocates 

of CKIS was based on an anti-imperialist perspective that evaluated other ideas on 
the basis of their potential contribution to the establishment of an autonomous 
Taiwan free from the interference of foreign economic interests. According to this 

line of reasoning Taiwan can become autonomous only if it pursues an anti-imperialis
tic course. Taiwan is lacking one precondition for autonomy, however, namely 
sufficient physical resources. Under these circumstances a teaming-up with China is 
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desirable, because of its abundance of resources as well as its cultural and historical 
proximity to Taiwan.12 

Although the unfolding debate on TWIS and CKIS was confined at this stage 
to opposition circles it soon gained in intensity and acrimony. Advocates of both 
positions developed a propensity for polemics and did not hesitate to engage in attacks 
on the personal and intellectual integrity of their opponents. Not all of the groups in 
the Tangwai felt compelled to enter the debate, though. Those who took part were 
associated with a more radical course of opposition against the ruling KMT-govem
ment, the HCLT-group with a more leftist orientation being the stronghold of CKIS, 
while people affiliated to the magazine 'Sheng-ken' and its numerous branch publi
cations under different titles acted as standard bearer for TWIS. Neither the 
magazines affiliated with the group around K'ang Ning-hsiang nor Lin Chen-chieh's 
magazine 'Progress' ( Ch 'ien-chin chou-k'an) did participate in the polemic, except for 
publishing an occasional report on its development. Within the more radical camp 
of the opposition, however, the arriment reached such proportions that it was 
compared to veritable line-struggle.1 

Several years after the original debate on CKIS and TWIS had subsided, a topic 
closely related to the concept of TWIS, that of the relationship between a Taiwanese 
Identity and Taiwanese culture was discussed in considerable detail in several 
magazines close to the political opposition, mainly 'Tai-wan wen-i' (TWWI), 'Tai
wan hsin wen-hua' (TWHWH) and the rather shortlived republication 'Hsin Ch'ao
liu/The Movement Monthly'. 

Public interest in the debate as well as the potential implications of the topics 
discussed involving the official position of the government on the relation between 
Taiwan and China induced other publications not affiliated with the Tangwai to enter 
into a discussion of this many sided problem. CKLT, to give just one example, chose 
it as the leadinf. topic of two specific issues, in addition to several articles published
in other issues. 4 Among the plethora of aspects raised in these articles only two shall
be briefly taken up here since they are related to the subject of our analysis: the 
historical problem oflocating the period when a TWIS was formed, and the sociologi
cal one of the spread of an identification with Taiwan among different groups of 
Taiwan's population after 1949.

As will be discussed later on there are strong differences of opinion among 
adherents of TWIS concerning the date of as well as the circumstances that led to the 
formation of TWIS. Yin Chang-i argues in his study of the historical development 
that TWIS appeared only during the times of Japanese colonial rule over Taiwan.15

This consciousness �eveloped out of an experience of inequality, of the unequal 
treatment the colomal power accorded to Japanese and Chinese inhabitants of the 
island. According to Yin, the consciousness that did develop out of this experience 
did not perceive of the Chinese inhabitants of Taiwan as a group that was different 
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from both Japanese and Chinese, what distinguished the Chinese inhabitants of 
Taiwan from their Japanese rulers was precisely the fact that they were Chinese.16

The circumstances existing during the colonial period, however, facilitated the 
development of a feeling of confrontation that could under different circumstances 
be mobilized against groups other than the Japanese. 

Concerning the development and diffusion of different kinds of consciousness 
or identifications, Huang Kuang-kuo proposed to differentiate the two main orienta
tions CKIS and TWIS into several subcategories, namely a conservative and a 
democratic CKIS on one side, a 'Hsiang-t'u i-shih, and a realistic 'T'ai-tu' (Taiwan 
Independence) TWIS on the other side. When related to ea�h other !hey d�veloped

tensions of different intensity. Analysing intellectual tendencies on Taiwan smce 1949

Huang discovered a pattern of ascent and descent with regard to the predominance 
of the different categories.17 Following the suppression of TWIS in the wake of 
February 28, 1947 democratic CKIS gained a position of predominance in the sixties 
till the beginning of the seventies. After a short period of coexistence between 
democratic CKIS and realistic TWIS in the early nineteen-seventies the different 
forms of TWIS gained in importance and started to conflict with each other, while 

democratics CKIS has practically disappeared. Aided by the government the position 
of the conservative CKIS has remained stable during this period. 

Huang's findings are corroborated by the results of a study by Hsiao Hsin-huang
on the development and diffusion of a sense of attachment to Taiwan among some. h 1 'gh . 18

group of intellectuals in the period between the late forties and t e ear y ei ties. 
Hsiao discovers a growing interest in the social situation o? Tai�an that leads to.an
identification with the island's social reality among the soc10logists, a process Hsiao
calls the development of a 'Hsiang-t'u i-shih' (HTIS), 'hsiang-t'u' having the somewh�t
larger connotation of existing social conditions. Whereas the development of this
consciousness among the sociologists began only in the late sixties, several groups of
writers standing in the tradition of a 'Hsiang-t'u wen-hsueh' showed a strong attach
ment to Taiwan during the whole period under consideration. Since the beginning of
the seventies HTIS started to incorporate a concern for new developments, for
example socioeconomic change on the island itself or adverse developments in
Taiwan's foreign relations. Being confronted with challenges of this kind the 

safeguarding of Taiwan is considered a priority. 

III 

The majority of the articles written by adherents of TWIS try to �how the

incompatibility of being Taiwanese and maintaining a CKIS. Even those articles that 
deal with aspects of TWIS itself are focusing more on the historical or sociological 
circumstances of its development than on describing its contents. 
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In what is probably the most thorough exposition of TWIS, its development and 
its relevance for politics on Taiwan, Ch'en Shu-hunfgapproaches his subject from 
several different angles, historical, political and social. According to his opinion the 
most important obstacle to the development of democracy and freedom on Taiwan 
lies in the repressive political system based on the negation of a 'consciousness of 
Taiwan's reality' (T'ai-wan hsien-shih i-shih ).20 This consciousness is explained by 
Ch'en as being the result of a social and economic development. In the course of the 
economic development programmes initiated by the Japanese colonial government 
Taiwan changed into an integrated area, destroying the barriers that had up to that 
time separated the different groups of Taiwan's population and enforced a sense of 
community only wit one's own group. The integration of Taiwan into one economic 
area established the precondition for the development of a common consciousness 
(kung-t'ung i-shih) among its population. According to Ch'en the nationalistic ac
tivities undertaken on Taiwan during the nineteen twenties were the first expression 
of this new consciousness. 

The outcome of WWII did not result in any substantive changes of these 
objective conditions. The mainlanders who came to Taiwan in the late forties were 
also exposed to their influence and have become a part of Taiwan's society. The rapid 
industrialization of Taiwan that started in the sixties only served to strengthen this 
development. According to Ch'en's opinion both the debate on 'Hsiang-t'u wen
hsueh' and the democracy movement demonstrate that TWIS is beginning to in
fluence all layers of Taiwan's society.21 

Capitalist penetration of the island's economy has resulted in moulding Taiwan 
into a distinct entity that has been further consolidated by its political realities. 
Objective conditions such as these are the main reasons for the obvious differences 
between Taiwan and China: both societies are based on different economic and 
political systems and identify with a different consciousness. The heterogeneous 
nature of the two societies is the result of different historical circumstances and 
economic developments, therefore these differences cannot be overcome by ties of 
blood. 22 The continuing socioeconomic change on Taiwan and the emergence of new 
classes like an indigenous class of capitalists and a middle class will further strengthen 
the influence of TWIS. 

A number of authors argue along similar lines and conceive of TWIS mainly as 
being the product of specific socioeconomic conditions.23 The existence of an 
immediate relationship between objective conditions and subjective consciousness 
assumed by Ch'en in explaining the development of TWIS, however, is not accepted. 
While Ch'en assumed that specific socioeconomic conditions would lead with neces
sity to the development of a similar consciousness among those people living under 
the influence of these conditions, both Yeh and Huang conceived of this relationship 
as be�g of a more mediate nature. Even if the relationship between reality and 
consc10usness would operate along the lines described by Ch'en, the possibility of a 
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subjective interpretation of historical experience and thus of subjective identification 
with a consciousness not in accordance wit reality would still exist. Two objections 
are raised against Ch'en's rather mechanistic concept of interaction. It is of greater 
importance to establish which of the two subjective identifications, TWIS or CK.IS, is 
more in line with Taiwan's historical experience. None of the authors, however, is 
able to offer a standard for comparison. A second objection is raised against the 
materialistic concept of history itself, irrespective of the basic orientation of its 
appliers, be they adherents of TWIS like Ch'en himself or advocates of CK.IS like the 
HCLT group. In both cases the deterministic nature of the materialistic concefJ of 
history is depriving the people of its right to choose their own political identity. 

A second approach puts more emphasis on certain historical experiences as the 
major explanation for the development of TWIS. Opinions differ, however, which 
experience exerted more influence on the development and the time of its formation. 
Some argue that emigration to Taiwan itself constituted the decisive experience. 
According to this line of reasoning, TWIS has been in existence since the first Han 
Chinese settled on Taiwan.25 According to Kao the most decisive experience has been 
that of exploitation and oppression of Taiwan by imperialistic powers, that started 
very early in Taiwan's history. China - be it represented by Cheng Ch'eng-kung or 
the institutions of the Ch'ing Dynasty - is conceived of as being an imperialistic power 
similar to the other imperialistic nations that had occupied Taiwan. Kao's perceptio'n 
of Taiwan as an independent entity is expressed most clearly b! his remark that the 
history of Taiwan does not constitute a part of China's history. 

Most authors, however, conceive of the fifty years of Japanese colonial rule as 
the formative period of TWIS. The experience of oppression helped to develop an 
attitude of resistance against those in power. This definition of TWIS is largely 
identical with the one given by Yeh Shih-t'ao in one of his contributions to the polemic 
on 'Hsiang-t'u wen-hsueh'. Yeh remarked: "Since the whole history of social changes 
on Taiwan is a history of oppression and humiliation, therefore, the so-called 
Taiwanese consciousness - the common experience of the Chinese living on Taiwan 
- is nothing but the common experience of colonialisation and oppression".27 

An interesting definition of TWIS was formulated by Hsieh Ch'ang-t'ing. 
Analysing the relationship between TWIS and Taiwanese culture, Hsieh distinguished 
different kinds of TWIS. One kind consists of a sense of belonging to a certain area, 
a province for example, which is determined by ties of blood to the place of birth 
(ch'u-shen hsieh-t'ung). The second kind consists of the ties that connect the person 
to the place where he lives (chu-min i-shih).28 All efforts should be exerted in order 
to spread this second kind of TWIS with the aim of establishing a consciousness of 
common destiny for all those living on Taiwan (T'ai-wan tao ming-yun kung-t'ung-t'i 
ti i-shih ). 29 

IV 
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It is common knowledge that considerable tensions are still existing between 

those Chinese already living on Taiwan before 1945 and those who emigrated to 

Taiwan from the Chinese mainland in the period 1945-1949.30 Under these cir
cumstances any attempt to use the experiences and the consciousness of only one 

group of the island's population as the fundamentals for its political orientation runs 
the danger of offending the other groups and thus to further heighten the tensions. 

This danger seems to be very obvious in those articles that attempt to prove the 

existence of ethnical differences between Taiwanese and Chinese. Several authors 
argue that such differences exist, at least with regard to the Hoklos. According to 

their point of view this group has strong ethnic ties with the Yueh tha't used to live in 
those areas of Fukien from which the first emigrants to Taiwan originated.31 

The majority of those arguing in favour of TWIS, however, share the opinion 

that all the people living on Taiwan should be considered Taiwanese, including those 
of mainlander origin, though this view is sometimes qualified to include only those 
who were born in Taiwan. There is a common understanding that either the influence 
of the objective circumstances existing on Taiwan or the continuing separation of 
Taiwan from the mainland has had a debilitating effect on the emotional ties that may 
have bound mainlanders to their place of origin. The question whether TWIS might 

not aggravate the tensions between the groups (sheng-chi mao-tun) on Taiwan is 
therefore answered in the negative by Ch'en Shu-hung: "The answer has to be 
negative. Since Taiwanese society has already developed into one political and 
economic whole, as we have shown before, there is no possibility for those so-called 

mainlanders (wai-sheng-jen) to remain. There is neither the possibility nor are there 
any indications that they would form a different whole. Therefore it is not correct to 

talk about contradictions between groups of different provincial affiliations, there 
only exists a contradiction between the individual identification and the objective 

circumstances. Given the progress of the democracy movement, the gradual awaken
ing ( of the mainlanders) to the fact that their destiny is closely connected to that of 
the 18 million (Taiwanese) and with the general identification with TWIS this 
contradiction will dissolve by necessity. There is only this way in front of us."32 

Although most advocates of TWIS subscribe to the desirability of this view there 
are doubts that this situation has already been achieved. That Taiwanese is still 
regarded by many Reople as being equivalent in meaning with Hoklo is admitted by 
Hsieh Ch'ang-t'ing 3 

and others. 
A different approach in determining whether a person should be considered to 

be Taiwanese is suggested by Hung Wei-jen: individual identification with Taiwan.34 

In a short analysis he traces the origin of the term 'Taiwan' back to the people it 
originally designated, showing that it only designated one group among the island's 
aboriginal population. According to the author's point of view, Taiwan today is only 
a geographical term, denoting the island of Taiwan itself, Penghu and the surrounding 
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small islands. According to this understanding, the term Taiwanese not only denotes 
Gaoshan, �akka_ and Hoklo, but also all those descendants of mainlander origin that 
were born m 1:aiwan, and all languages spoken by the different groups on Taiwan 

sh��ld be considered to be Taiwanese (T'ai-wan-hua). The only criterion for deter
m�mg fshether a person is Taiwanese or not is his willingness to identify with 
Taiwan. 

. The perception that the inhabitants of Taiwan have akeady been integrated 

mto one nati�n is d�fi�itely a minority opinion. Hung Chin-sheng argues that a 

process of nation-buildmg began under Japanese colonial rule, citing the formation 

o� a common consciousness, i.e. opposition against unjust rule, and the progressive 
disappearance of those barriers separating the different population groups as 
evidence. Although t_his process cai:ne to a temporary halt caused by the Japanese 
defeat and the establishment of Chmese rule on the island it has in the meantime 
succeeded in integrating the 'new emigrants' into the Taiwanese population.36 

This process of nation-building is not yet completed, however. There still exist 

cleavages between groups of the population, but no contradictions. Even the conflict 

between the rulers, the so-called pai-hua, denoting the ruling elite of mainlanders 
and the ruled, the Taiwanese, is considered by Hung as a discrepancy that will b� 
dissolved by historical development.37 

V 

We have already mentioned the conviction shared by many adherents of TWIS 
that subs!antial differ:nces disti�guish Taiwan from China, be they divergent histori� 
cal expene�ces or soc10econ.omic develo�ments. Detailed discussions of the past and 
future relations between Taiwan and Chma, however, were rarely undertaken in the 
cont:xt of. the early polem�c on TWIS. The participants in the discussion on the 
relationship between consciousness and culture show greater interest in this topic, 
probably encou;aged by_the more relaxed attitude assumed by the government. Public 
advocacy of Taiwanese mdependence, however, is still considered a criminal offence 
by the authorities.38 

Cheng Ch'in-jen's analysis of the relation between Taiwan and China is based 

on the assumption that accurate knowledge of the past is the precondition for 
adequate ac�ion in the fut_ure.39 He �s con�inced that the description of past relations 
between Taiwan and Chma transmitted m the history textbooks on Taiwan is dis
tor�e.d. Accor��g to his research these relations were characterised primarily by 
politica� and milit�ry confrontations � they existed at all, for a complete suspension 
of relations prevailed most of the trme. Cultural interflow however was rather 
limited. Under these circumstances the Chinese society that evolved in Taiwan 
develo�ed traits similar t? those that characterise maritime nations (hai-yang-hsing 
kuo-chza ). Cheng mentions among others the prevalence of a sense of liberty, 
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openness and advancement among its inhabitants and a distinct orientation towards 

the outer areas in its economic activities. 

The problems confronting Taiwan at present like those of Taiwan's sovereignty, 
lack of investments, competition from other Asian NICs, growing corruption, a�d the 

danger of an increasing reliance on mainland China's economy could, accordmg to 
Cheng's opinion, be solved most easily by continuing Taiwan's t�aditional r�le as a 

maritime country. It is of equal importance to reintroduce thIS concept mto the 

political consciousness of the Taiwanese population since it has been lost due to the 

endeavours of a government orientated exclusively towards mainla�d China. Con
cerning its relations to the outside world, Taiwan should bear in mind that its relations 
with mainland China have in the past been dominated by conflicts. Due to 
geostrate�cal reasons Taiwan shares a range of similar interests with Japan and 

Okinawa. 
A similar frame of reference is employed by Yao Chia-wen in his analysis on 

the future political and economic orientation of Taiwan. He, too, bases his analysis 

on a continuing conflict between a continental and a maritime orientation. Concern
ing the island's geostrategical position he argues that Taiwan is located within a 
parallelogram of powers represented by China, Japan, the USA and the USSR. The 

orientation offering the greatest advantages for Taiwan should be directed, according 
41 

to Yao, towards Japan and the USA. 

VI 

I would like to discuss one final aspect of the debates on TWIS in this paper. 
Among those circles assuming that Taiwan has developed an identity different �rom 
that of China, the idea that Taiwanese culture is endangered has become widely 
accepted. Occasionally, the necessity for a complete reconstruction of Taiwanese 
culture is set forth. 

The term culture as used in these debates denotes the patterns of behaviour 
and the moral values of the population.42 Great stress is put on culture's capacity to 
provide a sense of orientation and identity to the members of a society.43 

What then are the symptoms of the decay that is threatening Taiwanese culture, 
a decay so alarming as to induce the editorial board of a Tangwai magazine to choose 

the headline "Don't let the Taiwanese disappear" (Pu-jang T'ai-wan-jen ts'ung ti-ch 'iu 
shang hsiao-shih) for a series of articles on the relation between language and 

consciousness.44 The symptoms mentioned by observers are manifold and comprise 

a broad range of subjects, including the general decline in everyday behaviour as well 
as the adverse impact of Chinese political culture. The most inclusive critique of the 

present state of Taiwanese culture has been written by Sung Tsu-lai, beginning wi\� 
the moral defects of the individual Taiwanese and the resultant defective behaviour. 
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Ther� is a general agreement on the decline of public morals. Taiwan is credited with 
the highest crime rate per capita. given the circumstances prevailing on the island 

the population is force� to tolerat� and even emulate certain kinds of illegal behaviour 
�s the only way to survive accordmg to the opinion of one critic.46 IDegal behaviour 
1s thou�t to � wi?espread in the administration as well, taking such forms as 

corrupt10n, special nghts (t'e-ch 'Gan), or usurpation of power. 

. Opinions are divided regar�ed the causes f?r these developments, though two 
�es of argument� a�e . predom�ant. The soc10economic approach stresses the 
mfluences of a capitalistic economic system, the rapid changes in the social structure 

�s a co?sequ�nce of economic growth and the transition from an agricultural to an 
mdustnal society, and the unequal distribution of the fruits of economic growth.47 

· The majority of explanations, however, points to cultural-political factors as 

reasons for cultural �ecline. According to this point of view the decline is directly 
rel�t�d to the esta��shment of the nationalist regime on Taiwan, its educational 

poli�ies and the po�tical culture of. its ruling elite. Li Ch'iao points out that due to 
the mfluence of Chmese culture Taiwanese culture has lost its original principles and 

thus its sense of direction.48 

The political la.ndscape on T�iwan is ?lamed from many sides for the negative 

develop�ents o? �aiwan. Accor�mg to this perception the nationalist regime suc
ceeded m estab�sh�g the predommance of politics over all other areas of society and 
thus crea�e� a situation where th� s�ortcommgs of the Chinese political culture could 
make therr impact felt not only w1thm the political sphere but also in those areas that 
are part of the society. Since Taiwan has been devoid of an indigenous political force 
for most of the time since 1949 there never has been a chance to resist this 
development. 

Several . authors are convinced that the nationalist government employed 

�easures designed to destroy the whole sphere of Taiwanese culture, language, 
literature, popular arts etc. as part of a planned policy.49 

. The immin�?t d�nger of a loss of the native language looms foremost in the 

mm� of many cnt�cs _smce t?e na.tive �angu�ge is perceived as the most important 
medm� for estab�shmg an identification with Taiwan. The policy of the KMT to 
est�bhsh Mandarm (Kuo-yu) as the official language on Taiwan deprives the 

Taiwanese people of several opportunities, those mentioned include the formation 
of � distinctly Taiwanese ?utlook on _ lie. By disseminating their own language the 
ruling classes are able to impose therr own value system on the Taiwanese leaving 
them without a chance for resi�tance.50 The KMT's cultural policies are comparable 

to those employed by a colomal government that use the destruction of the value 
system of its colonial population and its replacement with their own Weltanschauung 
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as a means to prevent the development of opposition, a process that has been analyzed 
by Frantz Fanon.51 

The ways designed to avert the decline of Taiwan�e culture are as n�merous 
as the reasons given for this development. Three basic approach� dom�ate .the 
discussion: the organization of social and political movements, the internationaliza
tion of Taiwanese culture, and the formation of a 'Taiwanism' (T'ai-wan chu-i). 

According to the o�inion of Chao Tien-i Taiwanese culture is in ne�d of a 
complete reconstruction. This reconstruction offers a. chan� to fin� solut10ns for 
those areas of Taiwanese culture that is considered to be insufficient -while at the same 
time incorporating those elements that are considered.n�essary for the development 
of the Taiwanese society and culture of the future. Op1mons on w�at el�ments sho�ld 
be included differ among the participants of.several roundta�le ��scuss10?s �cco.rdmg 
to the individual preferences. The sugges!1ons made .by L1 Ch. 1�0 .are. ind1�t1ve of 
the magnitude of this task. Li asks for a revival of the pioneer sp�nt (z-mm chmg-she?) 
with its accompanying characteristics like romanticism, solidarity etc., a democratic, 
open and outspoken culture, the virtue of solidari�, the .spiritual virtues preached by 
the Presbyterian Church as well as the rule of law mhented from the Japanese. The 
new culture should stress indigenization (pen-t'u-hua ), liberalization and establish "a 
healthy TWIS".53 

VII 

In spite of their often polemical quality, the articles discussing aspects of TWIS 
reveal that the advocates of TWIS share certain convictions. The diversity of _ 
sometimes contradictory_ arguments advanced in support of the concept as a �hole 
or of individual aspects, however, indicate that TWIS has not yet develo�ed into a 
coherent ideology. Notwithstanding considerable differences over details, all ad
herents of TWIS share the opinion that the society on Taiwan has developed an 
identity that is different from that of mainland China, as a result of different his�orical 
influences or of an independent path of socioeconomic development. Concerning the 
future relations between the two societies they advocate a deepening of the already 
existing differences through a conscious promotion of Taiwanese culture. A similar 
inclination is apparent in the domains of economics a�d p�li�ics. Adherents of :rw!S 
argue that Taiwan would reap greater rewards by mamtainmg and strengthenmg its 
ties with the leading industrial nations of the Pacific area, Japan and the USA, than 
by a rapprochement with the Chinese mainland. 

Contradictions and misrepresentations contained in some of the arguments in 
favour of TWIS or in the description of its historical development may provide an 
excellent basis for future dispute among intellectuals. Unfortunately, not all ideas 
raised during the debates will agitate only the minds and bring forward some stinging 
remarks, some may prove to be politically divisive. Treatises that postulate a neces-
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sary relationship between being Taiwanese and adhering to certain political attitudes, 
especially as far as the relations with China and the present political system on Taiwan 
is concerned, may, quite inadvertently, provide the basis for future denunciations of 
those adhering to other convictions. 

The relevance of the polemic between CK.IS and TWIS is not restricted to the 
intellectual sphere, however. It served to accentuate the impor,tance attached to the 
national question by some groups among the political opposition on Taiwan. In the 
early nineteen eighties, this issues tended to be left in the background compared with 
the main issues of democratization and liberalization. Although of comparatively 
minor importance, this commitment exerted a certain influence in the formation of 
several groups among the opposition, the second important factor consisted of an 
explicit identification with certain strata of Taiwanese society. It also played a role 
in the differentiation of the political opposition on Taiwan in 1986/87 and attenuated 
the centripetal trend towards a single opposition party. 

Those groups among the former 'Tangwai' that had a preference for CK.IS were 
among the prime movers for setting-up a second opposition party, the 'Kung-tang', 
that in addition to its orientation towards promoting the interests of industrial 
workers also showed distinctive traits of 'Chung-kuo-chieh'.54 They also form one of 
the largest groups among those participating in the establishment of the 'T'ung-i 
lien-meng', an organisation whose main objective consists of promoting interest in 
China among the inhabitants of Taiwan and that is critical of the China-policies of 
the 'Chin-pu min-chu tang' (OPP) as well as the KMT. 

The majority of the adherents of TWIS have either joined the OPP or are active 
in those groups and associations that concentrate on issues like the advancement of 
Taiwanese culture or literature. Ideologically close to the OPP these groups oc
casionally play the role of interest groups, promoting causes that the OPP cannot or 
will not pursue with similar intensity. 

Although the debate over TWIS and CK.IS, 'Chung-kuo-chieh' and 'T'ai-wan
chieh' has subsided for the time being, the commitments that motivated the par
ticipants will continue to influence the political scene on Taiwan, at least as long as 
the relationship between China and Taiwan remains unsettled. 

NOTES 
1. Cross, Charles T.: Taipei's Identity Crisis. In: Foreign Policy 51 (Summer 1983), p. 59-60. 
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in Fiction from Taiwan. In: Hegel, Robert F. and Richard C. Hessny, eds.; Expression of Self in Chinese 
Literature, New York 1985, p. 342-360. 
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Quoted from 1WISLCHC, p. 17. 
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CKLT NO. 289, p. 95-112. 

16. Yin, op.cit., p. 24. 
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